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PREFACE. 



The substance of the following brief view of 
the nature of a Christian Church was delivered 
as the mtroductory discourse at an ordination 
service. The Author was requested to give it 
to the pubUc ; and having yielded, with some 
reluctance, to the wishes of his friends, has 
chosen the present unpretending form as best 
suited to general circulation. He does not 
profess any originality in his statements, but has 
simply aimed at presenting the subject in the 
plainest and easiest form. It has been con- 
sidered that something of the kind is required 
for the younger members of our congregations, 
and for others who are disposed to examine our 
principles, but are not able to purchase or to 
peruse more elaborate treatises ; and it is hoped 
that this little work may in some humble mea- 
sure meet that requirement. 



''WHAT SAITH THE SCRIPTURE?" 



•Thg above passage has been taken as a motto for 
the present treatise, to indicate the source whence 
we profess, as Congregational Dissenters, to derive 
all our views of " the Nature and Constitution of 
the Church of Christ;*' and our object on the 
present occasion is to give a succinct statement of 
our distinctive principles, not so much for the 
purpose of assailing our opponents, or of disputing 
with those who differ from us, as of reminding the 
members of our own communities of the duties they 
owe to the Great Head of the Church, and the 
obligations they are under to discharge those duties. 
In advocating our own system, we do not profess 
to have greater skill than others in constructing 
schemes of Church government ; but what we do 
claim is, to derive our pohty simply and entirely 
from the New Testament. We have no other statute 
book than that ; and unless it can be shewn that 
the Bible does not contain anything by which the 
mind of Christ, respecting the constitution of His 
Church, may be ascertamed, we cannot feel at 
liberty to indulge in any speculations on the subject. 
Our one great enquiry on this as on every other 
point is, " What saith the Scripture V " If it 
furnishes rules for the establishment and discipline 
of the communities of Christ's followers, we fe^' 



bound to adhere to them, assured that the Divine 
Founder of Christianity must be infinitely better 
qualified to decide the matter, than any of his peo- 
ple can possibly be. 

In discussing the subject before us, we propose to 
illustrate very oriefly the three following proposi- 
tions — viz : 1st. — That it might fairly be assumed 
that the scriptures wouldfiimish st^jUcient intimations 
of the will of Christ respecting the constitution of 
His Church, 2ndly. — That in point of fact the 
scriptures have given^such intimations : and, 3rdly. 
That by such intimations it must be both our duty 
and our interest to abide. 



SECTION I. 



THE PRESUMPTION THAT THE OBDES OF THE CnURCIT 
WOULD BE SET POBTH IN THE NEW TESTAMENT. 

Our first proposition is that it might fairly be assu- 
med that the scriptures wovM famish sufficient inti" 
mations of the unllof Christ respecting the constitU' 
tion of his Church. There are some Christians who 
hold that Christ has not left any such directions, hut 
that he has left his people to choose for themselves 
the form of government they think hest suited to 
the circumstances in which they are placed. They 
maintain that there is nothing in the New Testa- 
ment on the suhject, or at least nothing that we 
are bound to observe. 

Now if it be meant that there is no systematic 
code of law upon the point, we of course admit the 
truth of the allegation ; but then we say, neither is 
there such a systematic exhibition of doctrines 
and may we therefore conclude that we are at liberty 
to invent any article of faith that we please. If 
we are left to gather from the various parts of the 
inspired word the truths we are to believe, is it any 
wonder that we are left to gather in the same way 
the external order that we are to follow ? We 
think that we may fairly expect to find sufficient 
intimations to guide us upon this subject ; and this 
we argue from the importance of the subject itself— 



8 

from the disagreement of wise and good men, as to 
what may be regarded most expedient — and also from 
the universal order observable in all departments of 
the Divine government. 

The subject is one of considerable importance. 
Some kind of polity is essential to the continued 
existence of any community. The very insect tribes 
seem instinctively led to something of the kind, but 
in dealing with intelligent beings, the necessityis still 
more apparent. The wandering tribes of the East, 
and the naked savages of the South, have their 
chiefs and modes of government. A nation without 
some rule could not long exist ; disorder, anarchy, 
and ruin would soon prevail. We argue therefore 
that if a Christian Church is to exist, as a visible 
community at all, in the present world, it must 
have some form of government. Now if some /orm 
of government is indispensable to the existence of 
the Church, the kind of government cannot be a 
matter of indifference, since it will very greatly 
affect the comfort of each member of the com- 
munity, and the prosperity of the whole. In the 
nations of the world we see how much more some 
forms of political rule call forth the capabilities of 
our nature, and contribute to national advantage, 
than others. We see how a despotic government 
tends to stifle the noble, the manly emotions of 
the soul, and to cherish many of its baser pro- 
pensities ; and how, on the other hand, free insti- 
tutions favour the development of mind, and tend 
to the increase of industry, the spread of commerce, 
and the advance of science and literature. Now if 
one form of government is better than another in 
worldly society, we cannot but conclude that one 
svstem must be better than another for the Church 

'hat one system will be more favourable than 



others to the maintenance of the truth, the growth 
of spirituality, and the extension of religion in the 
world. The importance of the subject therefore 
leails us to expect that Christ would give some 
intimations of his will upon the matter. 

Then we observe how wise and good men have 
differed, when they have argued upon the ground of 
mere expediency ; how one individual is led to re- 
gard one system as most favourable to the cause of 
truth, and how another concludes that a very diffe- 
rent mode must upon the whole be preferable. 
As God is not the God of confusion but of order, 
we argue that it is not reasonable to suppose that 
he would leave a matter of so much importance to 
be decided and acted upon according to the differ- 
ing judgments of fallible men. 

In addition, it may be urged that the most perfect 
harmony is perceptible in cUl the departments of the 
government of God; and hence we can scarcely 
doubt that for the Church — the most complete mani- 
festation of his perfections — there will be rule and 
order. Is it so, that in the natural world, througb 
all its varied gradations there shall be unchanging^ 
regularity and beauty — that the Divine mind shall 
issue law to control the operations of all things in 
the material, and in the intellectual, and in the 
moral world ; but that for the Church there shalk 
be no rule ? That order shall be carried into every 
department of the Divine government save in this- 
one sphere, and this the very sphere in which the 
students of Heaven are to learn the most of the 
exalted object of their adoration ? Surely it can- 
not be so — surely the inspired word will convey 
some intimation of the mind of Christ upon a ques- 
tion so material as the constitution of his own 
Church. 



SECTION 11. 



THE ETIDBirCE THAT THE OEDEB OP THE CHXTSCH 18 
SET FOBTH IS THE EEW TESTAMENT. 

Oar second proposition is, that in point of fact 
the scriptures have given the intimations referred to / 
and this we proceed to establish. We ask what 
are the points about which we want the specific infor- 
mation, and which it may be expected the volume 
of revelation would embrace. The following we 
conceive to be the most material subjects of enquiry 
in relation to the matter before us. What is to be 
the nature and constitution of the Church — ^what 
the character of its members — what the number 
and duties of its officers — what the nature and occa^ 
sions of its discipline, and by whom shotUd that 
discipline be exercised ? — and, finally, what is to be 
the source and mode of its support? Now if the 
New Testament supplies all the information we 
require for the regulation of a Christian Church ; 
that information should embrace all these parti- 
culars. Does it then advert to these points or does 
it not ? We maintain that it does — ^tnat it does so 
most explicitly and most fiiUy ; and we now pro- 
ceed to shew what we thus take to be the mind of 
Christ upon the order of his Church. 

1. ''What saith the scripture " as to the nature 
of its constitution? Is each separate community 
to form a distinct Church, or is a Church to be 
composed of a number of such communities asso- 
ciated together ? Is a single Church to extend 
over a whole country, or is it simply to embrace 
the believers meeting together in one place ? In 
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ft 

considering this question it must be remarked that 
the word Church is used in two senses in the New 
Testament.* It is used to indicate all Christ's true 
spiritual followers everywhere — " all that in every 
place call upon the name of our Lord Jesus Christ/' 
as where we read of Christ being " head over all 
to the Church, which is his body/' £ph. i. 22, 23 ; 
and again," he is the head of the body, the Chnrch,'* 
Col. i. 18 ; and again, " the Church of God which 
he hath purchased with his own blood," Acts, xx. 
28. See also Eph. v. 24, 25, 29, &c., &c. The 
term Church is also used to designate a community 
of believers statedly meeting together in one place, 
to observe the ordinances of Christ, however few 
the number might be; but the term is never ap- 
plied to an association of congregations extending 
over a country or district. Galatia was but a 
province of Asia Minor, and yet when Paul writes 
to the Christians there, he does not address them 
as constituting the Church of Galatia, but as 
forming the " Churches of Galatia," Gal. i. 2 ; 
1 Cor. xvi. L Judea was but a small district, and yet 
we never read of the Church of Judea, it is always 
the " Churches of Judea," Acts ix. 31 ; Gal i. 22. 
Macedonia was a province in the north of Greece, 
and when the Apo&tle speaks of the associated 
believers there, he used the same form, " the 
Churches of Macedonia," 2 Cor. viii. 1. Paul 
travelled through Syria and Cilicia, exhorting and 
encouraging the believers ; and it is said that he 
went confirming and establishing " the Churches" 
Acts XV. 4 1 ; xvi. 5 — always the same mode of ex- 
pression. So when our Lord wrote by the hand of 

* The question as to whether the term is ever iisorl to denofn 
the huUdhifj in which the anociated believera meet, is here waived, 
as it does not afi'ect the argument before ua. 
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John to the christian societies of proconsular Asia, he 
does not address them as constituting the Church 
of Asia, but as composing "the seven Churches of 
Asia," although the cities in which they were 
gathered were within a very small range of terri- 
tory. We give but one more illustration, and it is 
one worthy of notice in establishing the point before 
us. There was a Church in the important city of 
Corinth, and yet we find there was another at 
Cenchrea, the port of Corinth. It being more con- 
venient for the disciples at the port to assemble 
near their own residence, than to go to the city, 
which was eight or nine miles distant, they formed 
a distinct Church ; hence we read of " the Church 
which is at Cenchrea," Rom xvi. 1. Reference 
might also be made to the expression " the Church 
which is in his," or their ''house," Rom. xvi. 6 ; 
1 Cor. xvi. 19; Col. iv. 15; Philemon 2; but the 
passages already adduced are we think sufficient for 
our purpose. Were it needful too, many instances 
might be supplied from the writings of the early 
fathers in proof that, in their time, each separate 
society of believers constituted a distinct Church ; 
but what has been said will evidently shew that con- 
federations such as those indicated by the terms 
"the Church of England," "the Church of Scot- 
land," " the Church of Ireland," are not founded 
upon the apostolical plan, and that they are mani- 
festly unscriptural in tiieir constitution. The 
Apostles would have spoken of "the Churches in or 
of England," "the Churches in or of Scotland," 
"the Churches in or of Ireland." Read through the 
New Testament, examine for yourselves, and you 
will see that according to Apostolic arrangement 
each separate congregation of Christians constitu- 
ted a distinct Church; seaieh the scriptures and 
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you will find that there is ahsolutely nothing like 
our national Churches, and nothing to sanction the 
existence of any Church composed of several con- 
gregations. Each existing society formed a Church 
of itself, and hence, according to scripture teaching, 
we are led to consider that our Churches should be 
congregational. 

lliat each associated body of believers in the 
Apostolic age was an independent as well as a dis- 
tinct Church, seems demonstrable from the fact, 
that usages which were allowed in one place were 
disallowed in others, and evils which were tolerated 
in some communities were carefully excluded from 
others.* This could not have been tne case if any 
central authority existed, by which the afikirs of all 
the Churches were controlled. 

2. "What saith the scripture" as to the cha* 
racter of the members of the Church? Is the 
Church of Christ to be composed of all who happen 
to reside within a certain district, or only of those 
in that district, who, professing faith in Christ, and 
manifesting nothing in their lives inconsistent 
therewith, associate together for religious service ? 

That it did not include all the inhabitants of a 
district in the days of the Apostles is of course 
undisputed, and that it was not intended to do so 
at any time, irrespective of Christian character, 
seems evident even from the reference of our Lord, 
befftre Christian societies were actually organized. 
In giving directions respecting the healing of per- 
sonal differences amongst his followers, he told 
them to seek to come to agreement, at first by a 
private interview, and if that effort was unsuccess- 
ful, to endeavour by the friendly mediation of one 
or two others to restore peace. Failing in that, the 

*See for instance, Rev. ii. Vi. 
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aggrieve4 party was to hnns the matter before the 
Church, Matt, xviii. 15 — ^17. Now it must be 
apparent that the term Church could not mean the 
whole community, or else to tell it to the Church 
would be to tell it to the world, to avoid the scan- 
dal of which was one reason for prescribing the 
above process. That the Church was to be com- 
posed exclusively of those who were spirituai 
persons, or who professed to be such, and were 
supposed to be such, is evident from the style in 
which the Apostle addresses the members of each 
Christian society, in his various epistles. In writing 
to the Church at Rome, he speaks of its members 
as ^' beloved of God, called to be saints,^' Rom. i. 7 ; 
in writing to the Church at Corinth, he speaks to 
'* them that are sanctified in Christ Jesus, called to 
be saints/' 1 Cor. i. 2 ; to the Church at Ephesus, 
" to the saints which are at Ephesus, and to the 
faithful in Christ Jesus," Eph. i. 1 ; to the Church 
at Colosse, '* to the saints and faithful brethren in 
Christ," Col. i. 2. Can any one suppose that he 
would have addressed the inhabitants of a whole 
district in terms like these? — and yet if a Church 
is not a select society of professing Christians, this 
must be supposed. Now from*the above as well as 
from many other passagest it must surely be inferred 
that membership in Christ's Church was designed to 
be limited to those who are really spiritual persons. 
3. " What saith the scripture," as to the num- 
ber and duties of the officers of the Church ? It 
gives us in the view it presents of the organized 
societies of the Apostolic age, clear indication of 
the existence of two classes of officers, and hut two* 
The Apostles as such do not appear to have been 
officers of any individual Churcn ; they were the 
inspired founders of the Churches, and Christ's 



16 

representatives in the world ; but they are not said 
to have filled any of the offices referred to^ as 
existing in the reguUirly organized societies of 
believers. Timothy, Titus, and others of like posi- 
tion seem to have acted under their immediate 
direction, and to have been distinct from the per- 
manent office-bearers of the Churches. As it was 
necessary, to constitute a man an apostle, that he 
should have seen Christ in the flesh, and have re- 
ceived his commission immediately from him, — the 
Apostles, as such, can have no succesors; though 
as preachers of the Gospel, all who faithAilIy pro- 
claim Christ's doctrine, may in a sense, be said to 
succeed them. The regular officers of the Churches 
were simply Bishops and Deacons. The Church 
at Philippi was perhaps in the best order of all the 
[Hnimitive societies to which the Apostle wrote, as 
we do not find that he uttered a word by way of 
complaint respecting its condition. Now the offi- 
cers of this Church he directly intimates, were the 
two w0 have named, Phil. i. 1. If however it be 
doubted whether this was a genuine example of the 
usual order of the Churches, we have only to turn 
to the Epistles written to Timothv and Titus, to 
satisfy our minds upon the subject : tnese evaneehsts 
were respectively left by the Apostle at E^esus 
and Crete, for the very purpose of setting in order 
the affairs of the Churches. Here then we may 
expect to find a distinct account of the various 
offices that were intended permanently to exist. 
What offices then does the Apostle mention in those 
Epistles ? He names, and names exclusively, the 
same two that existed in the Church at Philippi, 
and he evidently names them as the usual and tne 
only offices then existing in the Church. I«et any 
one attentively read, for instance, the third chapter 
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of the first epistle to Timothy, and we do not see 
how he can fail to admit, that there were but the 
two offices before-named, in the Churches establish- 
ed by the Apostles. We hold therefore that there 
are to be but these two orders still, viz : — Bishops 
for the management of the spiritual affairs, and 
Deacons for the management of those that are tem- 
poral. But some may say, do we not read of Elders 
m the Churches as amongst their regular officers ? 
Our reply is, that undoubtedly we do, but that the 
office of Elder was exactly the same as that of 
Bishop, that it was another word for the same thing. 
In proof of this we refer to the first chapter of Paul's 
epistle to Titus, verses 5 — 7* Here the terms are 
unquestionably used as convertible. The Apostle 
tells Titus to ordain Elders, " if any be blameless,'' 
&c., and he then adds '* for a Bishop must be blame- 
less," &c. No unprejudiced person can read the 
passage and come to any other conclusion than that 
the terms are here used as synomymous — that the 
same persons were intended in the two places, and 
hence we argue that the office of Elder and that of 
Bishop were precisely the same. That Christ in- 
tended all the Pastors of his Churches to be upon an 
equality, as far as office was concerned, and that he 
did not intend any ecclesiastical order to exist, exert- 
ing authority over them — that he did not intend any- 
thing to exist like dioscesan episcopacy, is we 
think most apparent from his own words, when his 
disciples were disputing respecting pre-eminence. 
As if foreseeing, which of course he did, the ope- 
ration of that spirit which subsequently led men to 
assume the titles of Lord Bishops and Fathers in 
God, he most impressively says, ''Ye know that 
they which are accounted to rule over the Gentiles 
exercise lordship over them ; and their great onea 
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exercise authority upon them ; But so shall it not 
be among you," Mark x. 42 — 44 ; and again, " Call 
no man your father upon the earth," &c. Matt, 
xxiii. 9. He did not forbid the appellation as given 
to a natural parent ; he speaks in reference to au- 
thority in the Church. In following therefore the 
scriptural polity, as congregational dissenters^ we 
recognize hut one order in the Christian ministry — 
the order of Pastors, Bishops, or Elders. 

Besides the Pastors or Bishops, there were in the 
primitive Churches, as we have already said. Deacons 
for the management of the temporal affairs of the 
community. A full account of the institution of 
the office is given in the sixth chapter of the Acts, 
and a statememt of the qualifications required in 
those who fill it, in the first epistle to Timothy. 

There is no hint in the word of God that Christ 
intended any other order of sacred office ever to 
exist in his Church ; but had such been his design, 
we are persuaded that we should have found some 
reference to it. 

4. '* What saith the scripture " as to the nature 
and occasions of Church discipline, and the party 
by whom it is to be exercised r That discipline is 
necessary, if the purity of the body is to be pre- 
served, cannot be doubted ; but in order to its 
right exercise a knowledge of the mind of Christ 
in reference to the above particulars, is indis- 
pensable. What then is to be the nature of the 
disciphne the Church is to exercise? — does the 
word of God meet this enquiry? We maintain 
that it indicates most clearly that the utmost extent 
of discipline a Christian society should attempt, is 
separation from the fellowship of the body — that is 
all! No pains! No penalties! No fines! No 
imprisonment ! Nothing of this kind is found in 
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the statute book of Christianity; but it is said 
'*piU away from among yourselves that wicked 
person ;" when discipline was required to be exer- 
cised by the Corinthian Church for a most scanda- 
lous offence, 1 Cor. v. 13. Does the word of 
Christ indicate the occasions on which this disci- 
pline should be exercised ? We hold that it does, 
and that in many places it teaches that conduct 
inconsistent with the Christian profession, is the 
ground upon which the proceeding should be based. 
As to the party by whom it is to be exercised, the 
word of God is most explicit. There was, as we 
have intimated, a very flagrant case of immorality 
in the Church at Corinth. Paul, in his first letter, 
reproved the members of the Church for allowing 
the offender to remain. He points out that it was 
clearly their duty to separate the transgressor from 
their communion ; but though he is an Apostle, he 
does not assume to have authority to do it himself. 
He plainly implies that it is their province to do 
that, though he with all fidelity, shews them their 
duty, 1 Cor. v. 3 — 6. This view of the case is 
strongly confirmed by the second epistle to the 
same Church, from which document it appears that 
this inconsistent member had been excluded, and 
had subsequently repented of his sin ; the Apostle 
therefore judges him qualified for re-admission to 
the fellowship of the saints. He does not however 
assume to re-admit him by an exercise of apostolic 
authority; he again contents himself with pointing 
out the duty of the Church, and urging to its right 
performance: see 2 Cor. ii. 6 — 8. The punishment 
ne says was inflicted of many, and he tells them 
that they ought to forgive him, &c. He besought 
them to restore him, but he does not assume to do 
it himself. Can anything indicate more plainly the 
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party that is to exercise discipline in the Church ? 
If the Church were hlameahle for not having exer- 
cised its discipline earlier, it must have been the 
province of its members to do so ; and if when the 
Apostle interfered he did not act, but only directed 
them how to act, he plainly set forth the order of 
the Church on this matter. 

5. '' What saith the scripture," as to the source 
and mode of the pecuniary support required for the 
ordinances of the Church ? That an obligation of 
a very high order exists, to contribute to the cause 
of Christ must be admitted by every one who re- 
spects the authority of revelation; but that the 
fulfilment of that obligation rests on Christian 
principles, and not upon the compulsion of a secular 
power, is what we believe the scripture to teach. 
The term '^ voluntary principle " is not meant to 
imply that it is optional with those who use the 
means of grace, whether they will contribute to 
their maintenance or not ; but it is used to signify 
that the contributions made are to be the result of 
a willing mind, and not of physical constraint — 
that the appeal is made on moral and religious 
grounds, and that if men resist it they are respon- 
sible only to God. But we hold that they are 
responsible to Him, a consideration that with every 
Christian mind will weigh more powerfully than 
any earthly motive. No language can be more 
decisive than that employed by the Apostle in refe- 
rence to this subject. It is urged by him as a Di' 
pine ordinance, 1 Cor. ix. 14 ; and hence they who 
disregard it, under the pretence of exercising a 
supposed hberty, manifestly set aside the law of 
Christ. A sinful neglect of the Christian duty of 
voluntary contribution to the cause of Christ, has 
been a serious impediment to the progress of that 
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cause, and has afforded the opponents of our prin- 
ciples one of the strongest arguments in favour of 
a compulsory system; but this can never justify 
an alteration of Christ's law, as if he had made 
an error when he propounded it. It is not the 
system that is imperfect, but the men who work it. 
The fact is, that we have been compelled to protest 
so strongly against physical constraint in the king- 
dom of Christ, that some have forgotten that we 
are under any constraint at all. God said by his 
Prophet to the ancient Jews, ''Bring ye all the 
tythes into the storehouse, and prove me now here- 
with, if I will not open vou the windows of heaven," 
&c., Mai. iii. 10 ; and m like manner does he still 
appeal to us. What we hold therefore is that the 
obligation to contribute to the cause of truth is 
based simply upon Divine authority ; and is not to 
be enforced by the legal enactments of any civil 
power. 

That the pecuniary support of the Church was 
thus voluntary in the first ages is of course indis- 
putable — there was no power that could compel it, 
when sinfully withheld — and that it was never in- 
tended by Christ to be otherwise, is we think fairly 
deducible from the absence of any indication that 
so essential a change should ever be made; in 
addition to which it may be urged that a compul- 
sory system is opposed to the whole genius of the 
gospel, which appeals exclusively to moral and 
spintual principles. 

We have thus endeavoured to answer the ques- 
tion, " What saith the scripture ? ** with relation to 
all the points of importance, which were specified, 
in connexion with the poli^ of the Church, and 
have seen what distinct mtimations are furnished of 
the will of Christ on this matter. 



SECTION III. 

T&fi OfitlOATIOlr TO OBBEBYB THE OBDSB LAID 
DOVK tir THE SEW TBSTAMEET. 

We now proceed to remark, according to our ori- 
ginal proposal, that by the intimations conveyed in 
the scriptures, it must be both our duty and interest 
to abide. 

I. It must be our duty. Christ is the greats 
the only admitted head of his Church — the only 
king and lawgiver in Israel : that his law is binding 
upon all the members of his Church would seem to 
require no argument. We would entreat those 
who have disregarded the intimations of his will 
upon the matter before us, to pause, and ask if they 
do well ? Might not their Master justly say " Why 
call ye me Lord, Lord, and do not the things that I 
say?" If he has spoken — and we have seen that 
he has — ^if he has spoken, is it not an insult to him 
to seek counsel of any other? ''Is it not," said 
the Prophet to the king of Samaria, because there is 
no Grod in Israel that thou has sent to enquire of 
Baal'Kebub ? " — 2 Kings i. 16 ; and does not the 
conduct of those, who, instead of framing their 
system according to the Divine word, argue as if 
the word were suent upon the matter, expose them 
to the same solemn reproof? The utmost that 
any advocate for the State-Ckurch system of this 
land can sav, is, that he believes it to be the 
system that Christ would have established, if he had 
lived under other circumstances ; the system which 
he would have founded if he had lived in the time 
of Henry VIH, and Edward VI, and Elizabeth. 
But who' does not see how gratuitous such an as- 
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sumption is, when he actually founded another, 
and gave no intimations that system should 
ever be changed? We entreat those who differ 
from us, to examine the New Testament for them- 
selves, and then to ask whether, if there is no inti- 
mation that the apostolic plan should be altered, 
any one can have a right to make a change? Men 
alter their schemes, to improve them, again and 
again, for they are ever learning by experience and 
observation, but it is not so with tne Eternal mind. 
The work of God is peifect at once, and in his 
plan there can be no room for improvement. We 
remark, however, that 

2. It must be our interest as well as our duty^ 
to' abide by the intimation of scripture. Christ 
must know what is best. His system must be su** 
perior to any we can presume to invent : — the 
welfare of His church was too dear to him, for us to 
entertain a suspicion upon this point, even were it 
not apparent to our minds ; but its advantages in 
every respect, are, we think, sufficiently evident : 
upon this point, however, we shall be studiously 
brief. 

The New Testament system of church govern- 
ment is, in the first place, adapted to preserve purity 
qf doctrine. In the hands of the many, and those 
spiritual persons, we have the best safeguard of 
truth that can be found in this world — a security far 
more effectual than amr creed or standard of doc< 
trine could supply. To see how insufficient such 
preservatives are, we have onlv to look at the pre- 
sent state of the established church. If we enter a 
parish church in some previously unvisited spot, 
we cannot anticipate what kind of doctrine will be 
propounded in our hearing. It may be baptismal 
regeneration in its most offensive form, or it may 
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be the very counterpart of it — indeed you may be 
actually warned against it as a deadly delusion. 
But if any of our congregational places of worship 
be entered, though there may be great disparity 
in the talents of the preachers, on all the vital 
doctrines of the eospel substantud agreement will 
be found. We do not boast of this uniformity, 
but we refer to it as a natural result of th^ system 
Christ has established. 

This system, again, is adapted to promote spirit" 
uality of heart and life, and consistency of Christian 
conduct, — ^The maintenance of Church disdphne, 
and the means adopted to preserve purity of com- 
munion, are all favourable to the healthy progress 
of personal religion. We are far from denying that 
our members ever act inconsistently ; but the public 
remark, when any such scandal occurs, is of itself 
an attestation to the feet, that our principles are 
expected to secure holy and consistent living. 

This system is adapted to maintain Christian 
unity — ^the true oneness of the church. By making 
the church to consist of spiritual elements, its reu 
unity is best secured ; for the unity Christ prayed 
for must be more than a mere external agreement. 

This system is adapted to advance the general 
interests of truth in the world; for it inouJcates 
the idea of individual obligation and individual 
responsibility instead of throwing all the duty 
upon the officers of the church. And finally, not to 
multiply particulars. 

This system is adapted to promote national 
prosperity. — Free Churches constitute the strength 
and glory of a country, but national churches are 
its weakness: they encumber; they obstruct all 
useful advances: they act as a drag upon the 
wheels of the onward movement of society. Uni- 
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versal experience shewg that it is so, and it requires 
no ar^ment to prove that it must he so. 

It 18 the glory of the system founded by Christ 
and his apostles, that it is adapted to all times and 
to all circumstances, both of the church and the 
world. No other system whatever is so well suited 
for universality. Other systems require modifica- 
tion, according to the varying circumstances of ages 
and nations ; but this is suited to our common hu- 
manity everywhere, when once brought under the 
influence of Christian principle. Whilst, however, 
we say this, we do not lay so much stress upon 
the expediency of the system we have adopted, as 
upon its bein^ the system instituted by Christ. 

In conclusion then, we ask, is it any wonder, 
that, with these convictions, we are ^ssenters? 
Ar^ we not necessitated to be so ? Does not fidelity 
to Christ demand it? We have nothing in the 
world to gain by our dissent ; but having learned, 
as we believe, the mind of Christ, as revealed in 
his word, we feel bound to abide by his law. But 
still, we would cherish attachment to all who love 
the truth, and would pray that grace may be with 
all who love our Lord Jesus Christ in sincerity, 
however they may differ in the externals of their 
system. And, finally, we would never forget, that 
personal spirituality is of far more importance than 
a correct system. A wrong system, worked by 
spiritual men, will often effect more for true reli- 
gion than a right system in the hands of men that 
are not spiritual. Still, we feel that it must be 
best to seek earnestly after both ; — a scriptural sys- 
tem by which to work, and pious men by whoni tc 
work it. 

FINIS. 
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